
JAMES: FAITH THAT WORKS 

Week 4 of 10 — Leader Guide 

No Favoritism in Faith | James 2:1–13 

 

AT A GLANCE 

Passage: James 2:1–13 Duration: 75–90 minutes 

Big Idea: Favoritism based on wealth, status, or appearance isn't a minor social preference — it's sin that 
violates the royal law of love and contradicts the gospel. God chooses the poor to be rich in faith, and He 
calls His people to a mercy that triumphs over judgment. 

Memory Verse: "If you really keep the royal law found in Scripture, 'Love your neighbor as yourself,' you 
are doing right. But if you show favoritism, you sin and are convicted by the law as lawbreakers." — James 
2:8–9 

 

TEACHING FLOW (75–90 min) 

Section Focus 

Introduction Opening reflection on being overlooked; James confronts favoritism as sin, 
not social preference. 

Context & Background The early church's economic diversity, Roman social structure, and the 
Jewish background to partiality. 

Section 1 (v.1–4) The prohibition and the vivid scenario of the gold-ringed man and the poor 
man. 

Section 2 (v.5–7) God's upside-down kingdom — choosing the poor, and the irony of honoring 
oppressors. 

Section 3 (v.8–11) The royal law of love, and how favoritism makes you a lawbreaker under the 
whole law. 

Section 4 (v.12–13) The law of liberty and the triumph of mercy over judgment. 

Application Personal reflection and group discussion on favoritism in our own context. 

Real-Life Scenarios Four optional scenarios for applying the passage. 

Closing Prayer Confession, thanksgiving, request, and commitment. 

 



Introduction (5–7 minutes) 

James has been calling us to be “doers of the word” who practice pure religion. Now he gets specific about 
what that looks like in the community of faith. This week we confront one of the most insidious sins in the 
church: favoritism based on external factors like wealth, status, appearance, or social position. 

The sin James addresses is so common, so culturally acceptable, that we often don't even recognize it as sin. 
We call it “networking” or “being strategic with our time” or “gravitating toward people we have more in 
common with.” But James calls it what it is: evil judgment that violates God's law and contradicts the gospel. 

Opening Reflection 

“I'm going to ask you to think back on your life — could be recent, could be years ago — and remember a 
specific time when you felt invisible, overlooked, or dismissed in a social setting.”  

• At a party or social gathering where people talked past you or around you 

• At church, where everyone seemed to know each other but no one approached you 

• At a professional event where people were 'working the room' and you weren't worth their time 

• In a meeting where your input was ignored or dismissed 

• At a family gathering where certain relatives got all the attention 

• Walking into a store and being followed with suspicion or ignored by salespeople 

• Being the 'plus one' at an event where no one bothered to learn your name 

• Sitting alone in a cafeteria, at a wedding reception, or at a conference 

“Take a moment — really think back. Can you remember that feeling? Where were you? What was the 
situation? How did it make you feel?” 

“We do this with people every single day. We make snap judgments about someone's worth, importance, 
or what they have to offer based on their external packaging” — their clothes, car, house, job title, 
education, physical appearance, accent, age, race or ethnicity. “We assume the people in 'fancy 
packaging' have more to offer... Meanwhile, we overlook, dismiss, or even avoid people in 'plain 
packaging' — and we miss the treasure God has placed in them.” 

LEADER NOTE: Allow 2–3 people to share briefly. Validate their experiences and note how universal this 
feeling is. 

 

Context and Background (8–10 minutes) 

The Early Church's Economic Reality 

• The first-century church was economically diverse — wealthy homeowners (like Philemon), slaves (like 
Onesimus), merchants, artisans, and day laborers 

• Most Christians were from the lower economic classes (1 Cor 1:26), but some wealthy people did 
convert 

• When rich people showed interest in the Christian community, there would have been a strong 
temptation to give them special treatment, hoping for patronage, protection, or financial support 

• These churches had no buildings, budgets, or institutional support — they met in homes and depended 
on the generosity of members 



Roman Social Structure 

• Roman society was rigidly stratified: senators, equestrians (wealthy business class), plebeians, 
freedmen, and slaves 

• Social status was immediately visible through clothing, jewelry, hairstyle, and number of attendants 

• A gold ring specifically indicated equestrian status (the wealthy business class) 

• The idea of treating a slave or poor person with the same honor as a wealthy patron would have been 
culturally radical 

The Jewish Background 

• The Old Testament prohibited favoritism in legal judgments (Lev 19:15; Deut 16:19) 

• Yet by the first century, synagogues often had reserved seats for prominent members and benefactors 

• This created a theological tension: honoring donors vs. showing equal treatment 

The Specific Situation James Addresses 

• James's readers (Jewish Christians scattered by persecution) were experiencing oppression from 
wealthy landowners and merchants 

• These rich oppressors were dragging them into court (2:6) and blaspheming Christ's name (2:7) — yet the 
church was still tempted to court their favor 

• This shows the powerful grip of social status — even when the rich were their enemies, they still sought 
their approval 

 

Section 1 — The Sin of Favoritism (James 2:1–4) 

Verse 1: The Prohibition 

“My brothers and sisters, believers in our glorious Lord Jesus Christ must not show favoritism.” 

   Discussion — On Verse 1 

Q1 
Why do you think James specifically links favoritism with faith in “our glorious Lord Jesus 
Christ”? What's the connection? 

LEADER NOTE: “Our glorious Lord Jesus Christ” is literally “the Lord Jesus Christ of glory” — He is King of 
kings, yet He showed no favoritism: born in a stable, ate with tax collectors and sinners, touched lepers, 
honored women and children and Gentiles, confronted the wealthy and powerful, chose uneducated 
fishermen as disciples. The ultimate display: Jesus died for all people — rich and poor, slave and free, Jew 
and Gentile (Gal 3:28). To claim faith in Jesus while showing favoritism is a profound contradiction. 
“Favoritism” (prosopolempsia, “receiving face”) appears only in Christian writings, suggesting the early 
church coined it to describe what followers of Jesus must not do. 

Additional reflection: “How does Jesus's glory actually intensify the command against favoritism rather than 
justify it?” True glory is shown in condescending to the lowly, not standing aloof. Jesus's glory is 
demonstrated precisely in His incarnation, humility, and service. If the King of Glory showed no favoritism, 
how much less should we? 

Verses 2–4: The Scenario 



“Suppose a man comes into your meeting wearing a gold ring and fine clothes, and a poor man in filthy old 
clothes also comes in. If you show special attention to the man wearing fine clothes and say, 'Here's a good 
seat for you,' but say to the poor man, 'You stand there' or 'Sit on the floor by my feet,' have you not 
discriminated among yourselves and become judges with evil thoughts?” 

   Discussion — On Verses 2–4 

Q2 
James gives a vivid, almost theatrical scenario. Walk through this scene — what's happening at 
each step? What details does James include to make the contrast sharp? 

LEADER NOTE: “Your meeting” (synagogue in Greek) — this is a Christian worship gathering. The rich 
man: gold ring (equestrian status), fine (“splendid, radiant”) clothes. The poor man: “filthy old clothes” — 
not just worn but soiled, possibly from manual labor. The response: eager, fawning attention (“Here's a 
good seat”) vs. dismissive, commanding language (“you stand there,” “sit on the floor by my feet”) — “by 
my feet” may suggest putting the poor man at the usher's own feet like a dog, the ultimate indignity. 

Q3 
Some might say, “Well, this is an extreme example — we'd never do something this obvious.” 
But what are some modern, subtler equivalents of this scenario? 

LEADER NOTE: At church: rushing to greet well-dressed visitors while ignoring disheveled ones; putting 
successful businesspeople on boards/committees while overlooking blue-collar workers; giving more 
pastoral attention to wealthy donors; class- or race-segregated seating sections. In daily life: better 
customer service to people who look wealthy; more patience with people who have advanced degrees; 
dismissing input from people with less education; ignoring homeless people while being friendly to 
everyone else. In conversation: interrupting or dismissing certain people while deferring to others; name-
dropping impressive connections; laughing harder at jokes from high-status people. Online: engaging with 
influencers while ignoring regular people; seeking connections that can advance our careers. 

Q4 
In verse 4, James asks: “Have you not discriminated among yourselves and become judges 
with evil thoughts?” Unpack this. What does James mean by “discriminated among 
yourselves”? 

LEADER NOTE: “Discriminated” (diakrino) means “to make distinctions” or “to separate” — the same 
root word James used in 1:6 about doubting (double-minded, divided). They're dividing the assembly, 
creating a two-tiered system within the body of Christ. In Christ there's supposed to be no distinction (Gal 
3:28; Col 3:11) — but they're reintroducing worldly divisions into the church, fracturing unity and 
contradicting the gospel. 

Q5 
Why does James call this “becoming judges with evil thoughts”? How does favoritism involve 
judging? 

LEADER NOTE: When we show favoritism, we're setting ourselves up as judges of people's worth — 
assessing who's valuable based on external, superficial criteria rather than God's values. The “evil 
thoughts” (“wicked calculations”) reveal what's happening internally: “This rich person can help me — I 
should invest in this relationship,” “This poor person has nothing to offer,” “I'll look better if I'm 
associated with impressive people,” “I don't want to be seen with that person.” These calculations are 
evil because they treat people as means to our ends, value people for what they can do for us, elevate 
worldly status above kingdom values, and reveal pride and a heart captive to the world's value system.  



Q6 Why is this kind of judgment particularly evil in the context of Christian community? 

LEADER NOTE: The church is supposed to be a counter-cultural community where worldly status doesn't 
matter. We've all been saved by grace — none of us earned our position before God. God chose us based 
on His love, not our impressiveness. For us to then judge others based on worldly criteria is to deny the 
very gospel that saved us. 

 

Section 2 — God's Upside-Down Kingdom (James 2:5–7) 

Verse 5: God's Choice of the Poor 

“Listen, my dear brothers and sisters: Has not God chosen those who are poor in the eyes of the world to be 
rich in faith and to inherit the kingdom he promised those who love him?” 

   Discussion — On Verse 5 

Q7 James says “Listen” — he's about to say something crucial. What is he calling them to hear? 

LEADER NOTE: “My dear brothers and sisters” (literally “my beloved brothers”) — even while confronting 
sin, James speaks with affection. He's calling them to a spiritual reality they're missing: God's value 
system is opposite the world's. This is a pattern throughout Scripture — God chooses the unlikely, the 
overlooked, the lowly. 

Q8 
“Has not God chosen those who are poor in the eyes of the world to be rich in faith?” What 
does this mean? Is James saying all poor people are saved or all rich people are lost? 

LEADER NOTE: No — this isn't a blanket statement about poverty guaranteeing salvation or wealth 
preventing it. James is noting a pattern: God chose Abraham (a nomad), Moses (a fugitive), David (a 
shepherd boy); Jesus was born into poverty and chose disciples from the working class; Paul notes in 1 
Cor 1:26–29 that “not many were wise... powerful... of noble birth”; the early church was predominantly 
from lower economic classes. Why this pattern? The poor know their need and can't rely on wealth for 
security, so they're more open to trusting God; they often have less investment in the status quo. Jesus 
said “Blessed are the poor in spirit” (Matt 5:3) and “It is hard for the rich to enter the kingdom” (Matt 
19:23). God deliberately chooses the weak, foolish, and lowly “to shame the wise” and show that 
salvation is by grace, not merit (1 Cor 1:27–29). “Rich in faith” is a beautiful contrast to material poverty; 
“inherit the kingdom” is covenant language — heirs, children of God. 

Q9 
How should this truth about God's choice of the poor shape how we view and treat people who 
are economically disadvantaged? 

LEADER NOTE: If God has chosen them and enriched them with faith, who are we to dishonor them? We 
should view them as spiritually wealthy, not just materially poor; expect to find faith, wisdom, and 
spiritual insight among the poor, not just the educated and successful; recognize that the kingdom often 
advances through people the world overlooks. Practically: seek out their friendship, listen to their 
insights, honor their contributions, learn from their faith. 



Q10 
In our culture, where success and wealth are highly valued, how does this teaching challenge 
or conflict with the messages we absorb daily? 

LEADER NOTE: We're constantly told success = wealth, status, influence. Social media amplifies this — 
we celebrate influencers, the wealthy, the famous. Even Christian culture can fall into this: megachurch 
pastors, Christian celebrities, “successful” ministries measured by numbers and budgets. The pressure 
to align with impressive people affects us more than we realize. God's kingdom values are truly 
countercultural, and living them out requires intentionality and Holy Spirit power. 

Verses 6–7: The Irony of Honoring Oppressors 

“But you have dishonored the poor. Is it not the rich who are exploiting you? Are they not the ones who are 
dragging you into court? Are they not the ones who are blaspheming the noble name of him to whom you 
belong?” 

   Discussion — On Verses 6–7 

Q11 Notice the word “But” at the beginning of verse 6. What contrast is James making? 

LEADER NOTE: God has honored the poor by choosing them; you have dishonored them by showing 
favoritism to the rich. This is a direct opposition to God's values — to dishonor those God honors is 
aligning with the world against God. 

Q12 
James lists three specific ways the rich are harming them (exploiting, dragging to court, 
blaspheming). Why would the church still show favoritism to people who are actively hurting 
them? 

LEADER NOTE: “Exploiting” (katadunasteuo) — oppressing or dominating harshly, likely wealthy 
landowners exploiting day laborers (see James 5:4). “Dragging you into court” — lawsuits were a tool of 
the powerful to intimidate and extract money; legal proceedings heavily favored the wealthy. 
“Blaspheming the noble name” — mocking Christian faith, publicly dishonoring Christ's name, 
persecuting Christians for their faith; “noble name” likely references baptism “in the name of” Jesus. The 
irony: these rich people are enemies of the faith, yet the church still seeks their approval — for the same 
reasons we do: hope for financial benefit, desire for social legitimacy, fear of losing status, cultural 
conditioning, and the intoxicating allure of proximity to power. 

Q13 
Can you think of modern examples where Christians or churches court the favor of wealthy or 
powerful people, even when those people oppose Christian values or harm the vulnerable? 

LEADER NOTE: Churches hesitant to speak on justice issues because wealthy donors might leave; 
institutions naming buildings after benefactors who may not live by Christian values; leaders seeking 
celebrity endorsements for credibility; Christians aligning politically with wealthy interests that harm the 
poor; overlooking ethical problems in major donors; a “prosperity gospel” that essentially baptizes the 
world's value system. 

 

Section 3 — The Royal Law and Breaking the Whole Law (James 2:8–11) 



Verse 8: The Royal Law 

“If you really keep the royal law found in Scripture, 'Love your neighbor as yourself,' you are doing right.” 

   Discussion — On Verse 8 

Q14 What is the “royal law,” and why does James call it “royal”? 

LEADER NOTE: The royal law is “Love your neighbor as yourself” from Leviticus 19:18; Jesus elevated it to 
the second greatest commandment (Matt 22:39; Mark 12:31). Why “royal”? Likely all true at once: it's the 
King's law — Jesus, King of Kings, emphasized it; it's the supreme/governing law — it rules over all other 
relationship commands; it's the law of the kingdom — how citizens of God's kingdom are to live; it's the 
law fit for royalty — in God's kingdom, we're all royalty (1 Pet 2:9), and this is how royalty behaves, by 
serving rather than lording over others. 

Q15 
In the context of this passage, what does it mean to “love your neighbor as yourself”? How 
does favoritism violate this command? 

LEADER NOTE: To love our neighbor as ourselves means regarding their well-being, dignity, and 
flourishing as equal to our own — treating them with the same respect, kindness, and honor we'd want. 
Favoritism violates this because it says “I'll love this neighbor more than that neighbor,” makes love 
conditional on what someone can do for us, and values some neighbors' dignity over others'. True love of 
neighbor is impartial, unconditional, other-focused, and costly. 

Q16 
The command is to love our neighbor “as yourself.” How does healthy self-love relate to loving 
others? What does unhealthy self-love look like? 

LEADER NOTE: Healthy self-love recognizes our dignity as image-bearers, cares for our God-given needs, 
and maintains proper boundaries — it becomes the baseline for how we treat others. Unhealthy self-love 
seeks advantage over others, elevates our needs above everyone else's, requires others' approval to feel 
valuable, and uses people as stepping stones. Favoritism is often unhealthy self-love: using relationships 
with impressive people to bolster our own sense of worth. 

Verses 9–11: Favoritism as Lawbreaking 

“But if you show favoritism, you sin and are convicted by the law as lawbreakers. For whoever keeps the 
whole law and yet stumbles at just one point is guilty of breaking all of it. For he who said, 'You shall not 
commit adultery,' also said, 'You shall not murder.' If you do not commit adultery but do commit murder, you 
have become a lawbreaker.” 

   Discussion — On Verses 9–11 

Q17 
James says showing favoritism isn't just unkind — it's sin that makes you a lawbreaker. Why 
does he use such strong language? 

LEADER NOTE: Sin is serious because it's rebellion against God, not just social rudeness. The law reflects 
God's character — to break it is to act contrary to His nature. “Convicted by the law” uses legal language 
— the law serves as prosecutor and judge. James won't let us minimize this as a personality quirk or 
social preference; it's transgression. We often rank sins, but James won't allow it. 



Q18 
Verse 10 is shocking: “Whoever keeps the whole law and yet stumbles at just one point is guilty 
of breaking all of it.” How can this be true? Isn't this overstating the case? 

LEADER NOTE: James is NOT saying all sins are equally serious in their consequences, that there's no 
difference between favoritism and murder, or that one sin makes you as guilty as if you'd committed every 
sin. He IS saying: the law is a unified whole reflecting God's character; you can't pick and choose which 
commands to obey; breaking any command shows you've broken relationship with the Lawgiver. 
Illustration: a chain is only as strong as its weakest link — break one, and the whole chain fails. Or: 
hanging off a cliff by a 10-strand rope, it doesn't matter if 9 strands are intact if one breaks. You can't obey 
parts of the law to earn righteousness; either you're submitted to God's will entirely, or you're not. 

Q19 
In verses 10–11, why does James use the extreme examples of adultery and murder? What's 
his point? 

LEADER NOTE: He's puncturing our tendency to rank sins. We might think, “I'm not showing favoritism as 
blatantly as verses 2–4 — and even if I am, it's not like I'm murdering anyone!” James says: the same God 
who said “don't murder” also said “don't show favoritism” (Lev 19:15–18 — love your neighbor is in the 
same chapter as prohibitions on murder and partiality). If you refrain from murder but show favoritism, 
you're still a lawbreaker. You can't congratulate yourself for avoiding “big” sins while indulging “small” 
ones. This levels us all: we're all lawbreakers in need of mercy. 

 

Section 4 — The Law of Liberty and Mercy (James 2:12–13) 

Verse 12: Living Under the Law of Liberty 

“Speak and act as those who are going to be judged by the law that gives freedom.” 

   Discussion — On Verse 12 

Q20 What is the “law that gives freedom”? How can law give freedom? 

LEADER NOTE: This is the same “law of liberty” James mentioned in 1:25 — not the Mosaic Law with all 
its regulations, but the “royal law” of love internalized by the Holy Spirit under the new covenant. How 
does it give freedom? (1) Freedom from the burden of trying to earn salvation — we're saved by grace, not 
law-keeping; (2) freedom from slavery to sin — the Spirit empowers us to love as we couldn't before; (3) 
freedom from selfish, worldly values — we're freed to love without calculating what people can do for us; 
(4) freedom to be our true selves — we're created to love, and when we love we're most fully human. The 
law of liberty is demanding but life-giving rather than crushing, governing both our words and deeds, our 
public and private life. 

Q21 
James says we're going to be judged by this law. How should the awareness of future judgment 
shape how we treat people now? 

LEADER NOTE: Judgment is real for believers — not for salvation (secure in Christ) but for how we've 
lived. We'll give account for how we treated people, especially the vulnerable and marginalized (Matt 
25:31–46). This should create holy urgency: our favoritism has eternal consequences. Notice it's 



judgment “by the law that gives freedom” — judgment of those already in the covenant, not judgment for 
entry into it. We're being judged as free people who have been shown mercy, which leads to verse 13. 

Verse 13: Mercy Triumphs 

“Because judgment without mercy will be shown to anyone who has not been merciful. Mercy triumphs over 
judgment.” 

   Discussion — On Verse 13 

Q22 
“Judgment without mercy will be shown to anyone who has not been merciful.” This sounds 
like we earn mercy by being merciful. How do we reconcile this with salvation by grace alone? 

LEADER NOTE: This echoes Matthew 5:7 (“Blessed are the merciful, for they shall receive mercy”) and 
Matthew 6:14–15. James is NOT teaching salvation by works. Rather: those who have truly received God's 
mercy will show mercy to others — it's the natural outflow of a transformed heart. If we're unmerciful, it 
reveals we haven't understood or received God's mercy — the unmerciful servant in Matthew 18:23–35 is 
the perfect illustration. Mercy and works are evidence of saving faith, setting up 2:14–26. Applied to 
favoritism: showing favoritism is being unmerciful to the poor/marginalized; if we've received God's 
mercy, we'll show mercy despite others' material poverty. 

Q23 “Mercy triumphs over judgment.” What does this beautiful statement mean practically? 

LEADER NOTE: “Triumphs” (katakauchaomai) means “boasts against” or “exults over” — a victory shout. 
In the final accounting, mercy wins. Practically: in God's economy, mercy is more powerful than judgment 
(Micah 7:18); when we show mercy, we align with God's character and participate in His triumph; mercy 
has the last word; we should lead with mercy as our default posture toward people. Applied to favoritism: 
when tempted to judge people based on appearance, status, or background, mercy should triumph — we 
extend grace, honor, and love not because they've earned it but because we've received it. 

Q24 How do verses 12–13 tie together the whole passage? What's the flow of James's argument? 

The Flow of James's Argument 

• Don't show favoritism — it contradicts faith in Christ (v.1) 

• The scenario: fawning over the rich while dismissing the poor (v.2–4) 

• God has chosen the poor; you're dishonoring them while honoring your oppressors (v.5–7) 

• Favoritism violates the royal law of love (v.8) 

• It's sin that makes you a lawbreaker (v.9–11) 

• Live in light of judgment by the law of liberty (v.12) 

• Show mercy, because mercy triumphs (v.13) 

The argument moves from prohibition → illustration → theological foundation → legal seriousness → 
eschatological motivation → call to mercy. 

 

Application (15–20 minutes) 



Personal Reflection Questions (give 3–5 minutes of silence to journal or reflect) 

Q25 
Is there someone I've been overlooking, avoiding, or treating as less important because of their 
appearance, social status, education level, or what they can (or can't) do for me? 

Q26 
When and where am I most tempted to show favoritism — workplace, church, social 
gatherings, online, my neighborhood? 

Q27 
What “evil thoughts” or calculations drive my favoritism? What am I hoping to gain? What am I 
afraid of losing? 

Q28 
Who are the “rich” (powerful, influential, impressive) people I'm tempted to give special 
attention to? Who are the “poor” (overlooked, marginalized, unimpressive) people I'm tempted 
to ignore or dismiss? 

Q29 How can I intentionally honor someone this week whom the world overlooks or dismisses? 

 

Group Discussion 

Q30 
Let's get specific about our church context. Where might we be showing favoritism, even 
subtly? 

LEADER NOTE: Who we greet warmly vs. ignore; who gets invited into leadership vs. who doesn't; how we 
respond to visitors based on appearance; whose opinions we value in discussions; who we pursue for 
relationship vs. avoid; seating patterns that reflect socioeconomic or ethnic segregation; who gets 
honored publicly vs. who labors unnoticed; how we treat people with disabilities, mental health 
challenges, or social awkwardness. 

Q31 
What would it look like practically for our church to be a community where mercy triumphs and 
favoritism is absent? What specific steps could we take? 

LEADER NOTE: Greeters trained to give equal attention regardless of appearance; ministry opportunities 
for people of all backgrounds; leadership reflecting socioeconomic, ethnic, and educational diversity; 
preaching that regularly addresses justice and care for the marginalized; budgets that prioritize the 
vulnerable; small groups intentionally mixed across class/race/age lines; mentoring pairing people 
across socioeconomic divides; special parking/seating for single parents, elderly, disabled — not staff or 
VIPs; celebrating faithful service in “unimpressive” roles. 

Q32 
James assumes we'll recognize favoritism when we see it (the scenario is obvious). But 
favoritism is often subtle and unconscious. What are some warning signs that we're showing 
favoritism? 

LEADER NOTE: Gravitating toward people who can advance our career or social standing; being more 
patient, helpful, or friendly with attractive, wealthy, or well-connected people; discomfort around people 
different from us; avoiding people who are needy, difficult, or socially awkward; being embarrassed by 
certain people; dismissing input from people with less education or status; name-dropping impressive 



connections; assuming value based on job, car, house, or clothes; laughing harder at jokes from high-
status people; interrupting or talking over certain people while deferring to others. 

Q33 
How does the gospel — the good news that we've been shown favor we didn't deserve — 
empower us to overcome favoritism? 

LEADER NOTE: At the cross, we're all equally desperate and equally loved. The ground is level at the foot 
of the cross — no one is impressive before God based on wealth, status, or achievement. God showed us 
favor when we were spiritually poor, rebellious, and unappealing. When we grasp that we've received 
undeserved favor, it frees us from seeking favor from people based on worldly standards, using 
relationships to bolster our worth, and calculating what people can do for us. We can honor the 
overlooked because God honored us when we were overlooked (Rom 5:6–8). 

Q34 
Let's make this concrete. What's one specific action you can take this week to honor someone 
the world overlooks or to resist showing favoritism? 

LEADER NOTE: Sit with someone different at church next week; strike up a conversation with someone 
you usually avoid; invite someone to lunch who can't “do anything for me”; give full attention to someone 
you'd normally rush past; learn the name and story of someone you see regularly but have ignored; 
advocate for someone whose voice isn't being heard; volunteer in a ministry serving the marginalized; 
examine your social media follows; pray for God to show you your blind spots about favoritism.  

 

Real-Life Scenarios for Discussion (Optional) 

Present these scenarios and discuss how the principles from James 2:1–13 apply. 

Scenario 1 

A wealthy businessman starts attending your church. He's expressed interest in getting involved and has 
the potential to be a major donor. The pastor asks you to “make sure he feels welcomed and gets 
connected.” Meanwhile, a homeless man has been attending for weeks, and no one has really made an 
effort to get to know him. How do you respond? 

Scenario 2 

You're at a networking event for work. Across the room is a well-known executive who could potentially 
help your career. Next to you is a janitor from your office building. You have time to have a meaningful 
conversation with one person. What do you do, and why? 

Scenario 3 

Your small group is studying the Bible together. A member who is very educated and articulate dominates 
the discussion, while another member who is less educated and slower to process sits quietly. How do 
you ensure both are honored and heard? 

Scenario 4 



You notice that your church's volunteer roles tend to fall along socioeconomic lines: wealthy people 
serve on the board and in visible roles; working-class people serve in the nursery and setup/teardown. Is 
this a problem? If so, what could be done about it? 

 

Closing Thoughts (3–5 minutes) 

James doesn't let us off the hook. Favoritism isn't a minor social faux pas or a personality quirk — it's sin that 
violates God's law and contradicts the gospel. It reveals that we're living by the world's value system rather 
than the kingdom's values. 

But notice: James doesn't just condemn favoritism and leave us crushed. He points us to the “royal law” of 
love, the “law of liberty,” and the triumph of mercy. We're not left with a burden of trying harder in our own 
strength. We're invited into the freedom of the gospel, where we've received undeserved mercy and are 
empowered by the Spirit to show mercy to others. 

We constantly make judgments about people's worth based on their external “packaging.” But God looks at 
the heart. He sees the treasure in the plain envelope. He chooses the poor to be rich in faith. He honors the 
lowly. He exalts the humble. 

The question for each of us is: will we see people as the world sees them, or as God sees them? “Mercy 
triumphs over judgment.” Let that be our banner this week. When we're tempted to show favoritism, to 
dismiss someone, to calculate someone's worth based on what they can do for us — let mercy triumph. Let 
the royal law of love govern our words and actions. 

This is what it means to be doers of the word, not just hearers. This is what pure religion looks like: caring for 
the vulnerable and keeping ourselves unstained by the world's value system. May God search our hearts, 
expose our favoritism, and empower us by His Spirit to love without partiality, just as Christ loved us. 

 

CLOSING PRAYER 

• Confession: for the ways we've shown favoritism and dishonored those God honors 

• Thanksgiving: for the mercy we've received despite our spiritual poverty 

• Request: for the Holy Spirit to reveal our blind spots and change our hearts 

• Commitment: to see people as God sees them and to love without partiality this week 

 

Key Cross-References for James 2:1–13 

Leviticus 19:15–18 Old Testament prohibition of favoritism and the command to love your 
neighbor. 

Deuteronomy 10:17–19 God shows no partiality and defends the vulnerable. 

1 Samuel 16:7 The Lord looks at the heart, not external appearance. 

Matthew 23:1–12 Jesus condemns the Pharisees' love of honor and status. 



Luke 14:7–14 Jesus teaches about humility and honoring the lowly. 

John 13:1–17 Jesus washes the disciples' feet — the ultimate reversal of favoritism. 

Acts 10:34–35 / 
Romans 2:11 

God shows no favoritism among nations or in judgment. 

1 Corinthians 1:26–31 God chooses the foolish and weak to shame the wise and strong. 

Galatians 2:11–14 / 
3:26–28 

Paul confronts Peter's favoritism; in Christ, worldly distinctions no longer 
divide us. 

Philippians 2:1–11 Jesus's example of humbling Himself and serving the lowly. 

 


